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"EITUALISM" OE "QUAKERISM." 



A PAMPHLET has recently been published by J. W. C, (John 
William Cudworth,) entitled ''Quakerism and the Church ; being 
my reasons for leaving the Society of Friends and joining the 
Church." These reasons are stated to be, That the doctrines 
held by the Society of Friends with regard to Baptism, the 
** Lord's Supper," Worship, and Ministry, are at variance with 
those of the New Testament; whilst those of the National 
** Church " are in harmony with them. 

The author of the pamphlet states that he was brought up in 
the Society of Friends ; that at one time he took it for grajited 
that its creed was a sound one ; but , that after a time doubts 
arose in his mind with regard to the points above mentioned, 
which doubts were examined with great care, and resulted finally 
in his taking the step he has mentioned. 

As a personal stranger to J. W. C, I shall perhaps best assure 
him that I appreciate his position, by stating that, like himself, I 
was educated in the Society of Friends ; and, like himseK, have 
had to pass through a season of doubt and mental struggle in 
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reference to its doctrines, especially those of Baptism, and the 
" Lord's Supper." 

For it 18 no matter in what form of belief we may have been 
brought up — no matter how powerful the force of early training, 
there comes a time, sooner or later, to every man, in which he 
feels the need of a deeper and more living knowledge of God, 
and of the things pertaining to His kingdom, than any he has 
gathered from tradition or hearsay ; a time when much that he 
has taken for granted, shdes from under his feet ; when even 
lesBons that have been instilled into h'\nt by a father's watchfiil 
care or a mother's love, can no longer be leaned upon ; when the 
storm of tribulation sweeps away the building of years, and 
leaves him empty and desolate in the presence of the dread 
realities of the world to come. No notional religion, no ism of 
any sort will stand him in stead now, hut in the anguish of his 
soul he has to cry to a living and powerful Saviour for help, or 
he must perish. 

In this state, any step that promises even one ray of light is 
eagerly taken by the weary soul ; and the Scripturos are searched 
in a very different spirit from what we have known before^ — not to 
prove that we are right, or that anyone else is wrong ; but with 
a broken and a contrite heart, in the hope that God wiH con- 
descend to open to us such portions as He may see meet, and 
enable us to do His uiiU, whatever it may lead us to. 

It was at Buc'h a time, and uader such feelings, that I did what 
the author of the pamphlet advises. I searched the New Testa- 
ment from beginning to end, to see whether the doctrines in 
question laere really true, and would really bear adopting in such 
a time of fiery trial ; and, it need hardly be added, with a full 
determination to leave the Society of Friends if I found they 
would not. 

In saying thoa much, and adding that the result of my search 
led to an opposite conclusion to that andved at by John 
William Cudworth, I am too much in earnest to attach any 
weight to a remark he makes near the close of hia book, where, 
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after recommending this careful study of thoNew Testflment, and 
a compariaon o£ it wiUi Barclay's Apology,* (a atandard work on 
Friends' principles,) he aays, tUiit if after such study the reader 
"etOl thinks these specialities of Quakerism are in accordance 
■with Hoiy Scripturo, I shall be compelled to form a very low 
estimate of his mental powers and his judgment— or of my own." 
That is, in plain English, anyone who does not think with hiTti 
is a fool. 

But tho true understanding of Scripture ia not a question 
of mental powers or of natural ability ; if it were, we should no 
longer see men of the highest mental calibre holding views that 
are diametrically opposed to each other ; nor would the ossertioti 
hold good with regard to the way of Salvation, that " the way- 
faring man, though a fool, shall not err therein." f 

If J. W. C. should after all be torong, it would by no means 
follow that his mental powers or his judgment were of a low 
order, any more than it would follow that a man has bad sight 
because ho fails to distinguish witli the unaided eye, such 
things in the heavenly bodies as require a higher power than 
the unaided eye to discern. 

In searching the Scriptures, and indeed in all seeking after 
religious truth, it ia especially needful to bear in mind the in- 
junction, " Trust in the Lokd with oil thine heart, and lean not 
to thins own underslaTiding ;" for if we do lean to it, instead of 
trusting with all our heart to this higher guidance, we shall 
but stumble upon the letter, while we entirely miss the Spirit that 
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giveth life. The apostle Peter tells us why we are to tmst in 
the Lord in the interpretation of Scripture, when, after testifying 
to that of which he had heen an eye witness, he says, " We have 
also a more sure word of prophecy ; whereunto ye do well that ye 
take heed, as unto a light that shinoth in a dark place, until the 
day dawn, and the day star arise in your hearts ; " and then adds : 
" knowing this first, that no prophecy of the scripture is of any 
private interpretation. For the prophecy came not in old time 
by the will of man : hut holy men of God spake as they were 
moved by the Holy Ghost," In other words, we cannot unlock 
the Scriptures ourselves, no matter how plain we may seem 
to make them by our "private interpretations;" but we must 
be dependent for our right understanding' of them, upon the 
same Spirit that gave them forth " in old time." * 

By his own showing, J. W. C. has made it simply a question 
of natural powers and judgment to discover the true meaning of 
Scripture ; and where has his interpretation landed him ? 

I shall not foUoff his arguments step by atop, but mainly deal 
with bis conclusions, as being a more brief, and quite as certain 
a way of testing whether he is right or wrong. Aa with a sum 
in arithmetic, if the total is wrong, we may be very sure the 
viorkiTig is wrong also ; so if it should appear that any conclusion 
resulting from J. W. C.'s reasoning is untenable, we may rest 
assured that the arguments upon ^'hich it based are unsound. 

When two hnes run seemingly parallel for a short distance, it 
is often difficult to decide whether they reaVy are so ; if they ar© 
not, we have only to prolong them to find them becoming more 
and more divergent ; but if they are really parallel, we may cany 
them as far as we please, and measure theni at as many points aa 
we ohoose, without their suffering by the test. 

80 it is with systems. What is absolutely true will bear 
pushing to extremes, and is always aelf-eoruUtmt. 

• Or, « ficaun. IB MinotB on thiipauffa ■ " Forliethill. Oia Antlmr ol thewritiiijn 
af tba prophou 1i Uta tha IntEtprator ol llmni.- At Ibe wordi ■■ privsla InWrprtUlloo?' 
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Wliat is not absolutely true, but partly true and partly 
false, (as most false doctrine is,) wiU not bear carrying to 
extremes, without involving difficulties and contradictions. A 
false system, therefore, may be known by its not being consistent toith 
itself, and by its attempting to hedge itself about with artificial 
barriers, beyond which enquiry respecting it must not be pushed. 

Now if the system of doctrine held by the Society of Friends 
be self-consistent, and on the other hand that laid down by 
J.W.C, be not so, the first may he in accordance with Scripture, 
but the second cannot be ; since nothing that contradicts itself can 
be true ; and if not true, it cannot be in accordance with the 
Scriptures of truth. 

No one, so far as I am aware, has ever denied that what are 
popularly known as ** Quaker" doctrines are self-consistent. Many 
bitter opponents, who deem the system only a ** cunningly devised 
fable," admit this of it. 

And what is this cunningly devised fable ? 

Its foundation doctrine — the foundation doctrine of Quakerism, 
out of which all the others spring, is this : — 

That God not only so loved the world that He sent His Son 
into the world to atone for the sins of all mankind in the body of 
His flesh, through death ; but that He also so loved the world 
that He has enKghtened every man that comes into it with 
some measure of His own eternal Spirit, in order that no 
man might miss the offer of that salvation which He has thus 
prepared for all. This manifestation of God is described in the 
first chapter of John, as the ** Word " by which all things were 
created, and as the true Light that enlighteneth every man that 
Cometh into the world, although it shineth in darkness : and in 
the same chapter we read that this ** Word," which was **made 
flesh," is Jesus Christ, the Son of God. It is elsewhere spoken of 
as the Word of God's power by which He upholds all things — as 
the Spirit of God — as the pearl of great price — as the treasure 
that lay hid in a field — as the seed of the kingdom of heaven, &c. 

This doctrine is termed by the schoolmen, The Immediate 
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Ebvhlatioh of the Alnughty to the soul ; or, eonBidered in its 

aspect of a gift to eoery man that cometh into the world, 

" Uhivbhbai, and Savixo Lioht." Is there anything in it that 

is unreasonable or absurd ? Is there nothing in it whioh 

commends itself to the heart of maa— man everj-where lost and 

dead in trespasses and sins, and estranged from. God— in this 

mighty love which reaches forth to the whole human race — God 

thus in Christ reconciling the world to himself ? If any man daro 

to narrow this infinite Ioyo down to any one ago or any one 

dispensation oa earth, the iritnesses against him rise on every 

hand, a multitude that no man can number, out of every 

nation, and kindred, and tongue, and people. 

Tes— this truth, hated by the world and despised by the 

worldly wise — this truth, infinite in power and eternal in beauty, 

is testified to by men of every age and clime— of every sect and 

name. We hoar it more or less distinctly from patriarch, and 

psalmist, and prophet — from evangelist and apostle— from early 

' ' father" and modem reformer — from the best men that have ever 

lived in the " Christian Church ;" while far off strains of it bxb 

echoed back to us from the Greek pliilosophor and the Indian 

sage — and from the dimmest night of heathen lands — for even 

there there is no speech nor language where (/its sound is not 

heard, — this solemn truth, that The tender mercies of God are 

over all His works, and "that He has never yet forsaken & 

single human soul that had not first forsaken Him !" * 
• Br ...-.__.. 
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But this doctrine does not rest for its main proof on outwrad 
evidenDe: its teat lies nearer homo to us than any book or writing 
■whatever, though the Suriptures also ho abundantly teetify of it, 
for "the word is nigh thee, in thy mouth and in thy hea/rt ;" 
and this is the Word of faith which "Quakerism" preaches; 
which Moses preached ; and which Paul preached. 

Tea, this Word "vofy nigh in the heart"* — this true Light that 

■ Mos» af lor Bonunlng np thB law, ud aetUn; batura the InnwlitM bloulng oroiuriBg, 
litoordeMh, nocoHlingu Ihey obeyed It or rejeotsd 11, telle them thatltwui oommBiid- 
ment which wu " neither hidden, nor Fu pS," but, be wld«, " the word la veiy olgh tbea 
in thy mouth, aad in thy heiut, l/ui( tkon maj/il cJo il." It wm attontloB to thin word la 
the heart that Hoses impnoeed on Ihem u the way to " do " wbat be had oammanded In 
IS the nsbteonsaesa whkb le of faith that laved. 
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Bhall aieeod into lieavea and bring It nnta na T' and Paul adda to thli : " that ia, to lirlna 
Chbibt dawn from aboie." Compsre Dent, iii., 11 to 11 with Karasna i., i to 10. Paul 
upeala to tbli earns word In the &Eart bb the rent ol (aith In the Lord Jeaus ChriM, and In 
Hla being ralaed (mm the dead. Furaa Oh^t <i not only the Oli/ict but the .iulAnr of trng 
faith, He iB " nigh" In Ibeieiy place where belief In Him mnsthaie Ua oilgln— viz. ; " in 
the heart, " "/or icit/i the hinH man belletetb nnto ilgbtBOnnieBS." 

Tebtullia?' Bays:.-" 1 main tain tbat before the wrl^g of the Lav of Hosei upon tables 
of Btonu there was an unwritten word, which waa naturally understood and obaerred by the 

Chbvsosiom 8»ye the law waa writtoE in the hearts of ail men, and »dds— " There Is no 
need of words, or of teachera, or of pains and labour, to come to the undontandlng o( it ; 
not of Muaea, or the prophets, or the judges ; it being long estant before Moses was bom, 
BOd before there were any prophets or jadgesln Israel, Men knew it at home, being taught 
it in their own DonBclecces." 

DaT(D again and again teitlSos to the power of this Internal Word— this Law, and iCs 
precepts — i^hLi Command meat, by obedieDae to which he came to oiporlenco the sbItb- 
llon of Qod. Time would (nil, In chit limited apaue, even to give tbe rafennees to tbe 
plaOMlnthe Fialma, where it is dwelt nponinone way or another : eapeoially in the IMh 
and 119th. "My soul fainteth far thy salTStloaj bnt I hops In fiy«»nlf' "I have 
longed for thy eaivatlou, O Lord ; and Oin lam Is my delight :" ■' Wherewithal shall a 
TouDg man cleanse hla way f by taking heed thereto aocordlng to thy ■aard." "Ths mini 
Is a lamp nnto my feat and a light unto my path." •' TU taw ^ the Lord itptr/Mt, 
tonverting Ae tout. 

What --touj" ind what " looni" was this ? Many people will anawer, "tte mritlen 
Vard—thtSeriptitra" Bat hare tbey ever considered, who do say ao, how utterly (hla 
ctBtomDnC ODntradlets Scripture itaelf? The scripturei, at the time Da>Idepake, were 
■oat^ely more than the live booka of Moiea • and does anvone maintain that tbe aulvmrd 
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shineth in darkneBB — a darkness tliat eomprehendeth it not, though 
fully ctHwcioTw ofUa pregence when it condemns for sin — [" Men 
loved darkness rather than light," not because they had no con- 
Buiousaess of it, but " because their deeds were evil,"] — this grace 
of God lliat briihgeth aalvalioit that hath appeared unto all men, 
teaching us to deny ungodUneBB and worldly lusts — this pearl of 
great price — -this treasure that lies hid in a field — this Seed of 
the kingdom of heaven — this drawing of our Heavenly Father, 
without which, Christ declares no man can come unto Him — 
" No man can come unto me except the Father which hath sent 
me draw him" — are all one and the same thing, and the stsbx 
FOUNDATION upon which " Quakerism " ia huilt. The first step it 
recognises as the duty of man, is not the assent to any creed 
or formula whatever, but belief in the Light : that is, obedience 
to it ; for belief about it or concerning it merely, is dead and 
in vain without this. ''While ye have the light," said the 
8aviour Himself, "believe in the lirjJu, that ye may become 
children of light." 

We also read elsewhere, that " as many as &T&l«d I'y the Spirit 
of God, they are the children of God/' and the apostle John 
declares that "if we walk in the light, as He is in the light, we 
have fetlowahip one with another, and the blood of Jesus Christ 
hii iHon cleamieth usj'rom ail sin." No man, therefore, can become 
a child of the Light, or a child of Gkid, but he who believM in 
the Light, and is led by the Spirit of God ; and no man can 
know the blood of Jesua Christ to cleanse him from all ein, 
unless he walks in the Light — that is, walks in obedience to thi 
spiritual mani/eatation of Christ in his own soul. And as no man 
is a true Christian but he who has the inward experience of 
his sins being thus cleansed — that is, who walks in the Light, — 
whatever may bo his outward profession, or his outward belief 
about Christ ; neither, on the other hand, does any man fail of 
salvation who has never heard of Him outwEirdly, provided he 
\xM the deeper, the real experience of His Spirit in his heart. 
For there is but ont way of salvation for all men ; and that 
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is Christ. Not one way for ua who are called CliriHtians ; 
and another way for the holy men who lived before CJhriBt'a 
outward coming : and another way for those in heathen lands 
who have never heard of His outward coming.* T/tere U 
but one way ; for there is no otiisr 7tame given under heaven 
among men whereby we must be saved, but that of Jesus Cn^isT, 
who is the same yesterday, to-day and for ever ; the same as 
He was before Abraham was ; as He was when He took upon 
Him this mortal life, and yielded it up on the cross ; as He is, 
and will be, who is alive for evermore ; the same Almighty 
Power speaking, as Fenelon says, ' ' in the hearts of the 
impenitent, "t to convince them of sin : leading those who yield to 
it, to a new birth unto righteouaness ; and becoming to all them 
that obey it, the Author of eternal salvation. 

Out of this foundation doctrine, that God Himself enlig-htens 
every man by His Spirit, and leads those who obey Him, into all 
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truth, spring all the other doetriEos that are, or ever were, 
by aay true Quaker. 

And aa the Lord Himself leads his people, He shoiva 
what they are to do and to leave undone. They dare not in their 
own will and wisdom run into mere imitalions of any acts He 
commanded to good men in other days, or under other dispen- 
eationa. If they did they might make a likeness of the early 
Ckristiaa Church, or the Jewish Church, or any other ; but it 
wouldbe only a (iflad^rwi; and no dead form can ever profit 
the soul ; what it needs is living power. 

This is the true ground why Priends do not follow the Tarions 
sects in their outward ordinances, or their imitations of the 
Church government described in the New Testament.* 

Whether they are right or wrong in this, I believe that no 
thoughtful reader will deny that they are cousiateat with Iknr 
atitn fundamental doctrine in thua acting. 

It is this behef in the inward and immediate revelation of 
Jesus Christ to the soul, and the need of absolute depen- 
dence upon its guidance in our drawing nigh unto God, that 
leads Friends to wait upon Him in solemn silence when they 
assemble for worship, instead of at once entering upon outward 
exercises which may be utterly unsuited to the state of the 
person assuming them. It was thia same belief that led the 
prophet to declare, that "They that wait upon the Lord shall 
renew their strength ; thoy shall mount up with wings aa eagles: 
they shall run and not be weary : they shall walk and nut faint." 

If the preparation of the heart of the worghippor I'ests with 
God, and must be waited for in humilitj of soul, much mora 
must that preparation be depended upon by the ministers in such 
an assembly, that a sense may be given them of the ttaUv of 
those present, and abihty rightly to minister to such states. For, 
talking about Eastern manners and customs — telling anecdotes 
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— splittiiig hairs about rendering a text from the Greek, — -or 
giving one's own idiias about iloctrinos, may amuse the wandering 
mind, may intersat the intellect, but it never reaohea to the stale 
of the hearsr. Such things as these are at best but huaka, which 
only those who are the rich and the full, and who "have need of 
nothing," mistake for food; the poor prodigal son turns away 
from them, dying of hunger. 

And with respect to what are hy some called minor matters. 
Is there anything inconsistent with the idea of that grace which 
teaches uh to deny ungodliness and worldly lusts, leading those 
who fully obey it, into plainness of speech, behaviour, and 
apparel, and leading them away from such amusements and prac- 
tices as are opposed to the daily beai-ing of the cross of Christ ? 

But enough. The reader has sufficient of the " Quaker 
system" before him in this rapid sketch, for my present purpose, 
/which is, to show that, whether right or wrong, it ia perfectly 
and simple, and perfectly self^ongiMent. 



Kow compare J. W. C.'a own statements and inferences ivith 
each other and see whether his system is as much so. 

At p. 52, he ridicules the idea of the Almighty teaching a 
man now " in the same way that the Apostle Paul was taught 
the Gospel, by divine revelation ! " At the same time, on almost 
every page of his book he endeavours to prove that a dimnn 
inspiration — a bi/rtJi, of the Spirit ofGod^ takes place at the will of 
any man who is a priest of the Anglican communiou, and who, 
be it remembered, usually receives a fee for producing sucA 
inspiration ! And furthermore every priest of the Anglican com- 
munion declares that he has hiinself had a special divine revelaHon, 
a »pe(nal inwa/rd call and motion Jrom God ; for he says, at his 
ordination, that he trusts he is " enwahblt moved of the Holy 
Ghost to take upon him this office and ministration! " In other 
words, J.W.C. rejects the idea of BKy man jiowranking with the 
Apostles, and in the same breath he claims tor agreed many mvn, 
that they have succeeded to what he considers the very power 
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All through hia hook he speaks as if we were fiirther off from 
Christ now, than 1800 years ago, and were only linked to Him 
through an historical priesthood ; and he hints to us (p. 86) that 
the age of miraclet is past. In the face of this, he pleads (p, 69) 
that we should believe in present mirades — jn "something which 
touches or enters the hody, boneflting the »oul" because " Qod 
wills it ;" and he goes on to appeal to several past Ttiiradee, to 
show the possibihty of this one in our own time. He instances 
the anoiating of the bhnd man's ojes with day, the touching 
the hem of Christ's garment, &c. Nay, further, one chief 
object of hia pamphlet ia to show that a miracutovs op super- 
natural effect follows a common act, vis!. : that when a certain 
man sprinkles water on the face of a httle child, the soul 
of auch little child undergoes a mighty change ! 

The Eomanists are not so unwise as to talk of the age of 
miracles being past, while they boldly assert ability to ■work 
them. J. W. C. and his friends (who have considerable skill in 
logic) profess to work them, but say at the same time that the 
age is gone by in which they can he worked ! 

He leans on the practices of the early Christian Church eu 
necessarily more perfect than those of after ages ; and yet he 
states, (p. 43) when he wants to prove something else, that 
the same people who are addressed by Paul ue " samta and /aiih- 
fill brethren" at Colosse, were at that very time, many of them 
" in the commission of very gross sin." 

He quotes from the Epistles on points of Church govemmwU 
and practice, on the ground that what apphed to persons therein 
addressed, necessarily applies to the Church now ; and then 
ho turns round and shelves the Epistle to the Corinthians (where 
it tells flatly against him,) by saying that it referred to ill- 
managed moetingB of miruailously-endowediicTsanB, who, "though 
greatly favoured with spiritual gifts, were a very tiresome 
people ! " He teUs '■ Frionda " (on p. 86) that in the " peraonal 
epistles" and other parts of the New Testament, they would 
find directions about Churclt government, much " to the purpose;'* 
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and then, when he wantB to prove something in support of 
certain practieee for whiuh he cannot find anything "to the 
purpose" in the ScripturGS, he turns round on the very next page 
and appeals to tradition, on iJie ground that " the New Testament 
■was not written to set forth a system of Church (/ovemment and 
worship ! " 

He claims as the ground of authority for tlio ministry of the 
Church of England, that it was derived from the Koman 
OathoHc Church {pp. 83, 84) ; while the Eoman Catholic Church 
ilself uses that very authorili/ to condemn the Church of England 
ministry as spurious and heretical ! He forgets to explain what 
will place hia reader in a strange dilemma, viz :— That if the 
Eoman Catholic Church i-etains the apostolic power, it can 
" bind and loose " effectually. Since it "binds" the Anglican 
Clei^, as heretics, from any administration of ordinances, the 
Anglican Clergy Aie /orhidden by Apostolic command, Jrom, doing 
what J. "W. C. claims they do by Apostolic command. 

The arguments upon which " apostohcal succession " rests, are 
so absurd, that I would not waste the reader's time upon them if 
J.W. G. had not seriously advanced the doctrine itself, as essential 
to his view of the " ordinances." Briefly, they are these :■ — 1st. 
That the Eomish Church, since it can show an "historical con- 
nection " with the churfih of the Apostles, is the true successor to 
the power and authority of that church ; and 2nd, That the 
Anglican Church, since it was a " branch " of the Eomish one, 
derives from the latter the same power and authority. We can 
either (foiy, orarfmi(, the first of these positions. If wedewy it, we 
deny the second along with it, since it is impossible to dorive a 
thing from any source in which it does not exist. If, on the other 
hand we of^mif that the Itomish Church has suoceededto the power 
andauthority of the apostles, nothing is plainer than that we are in 
duty bound to obey that power, and to believe, on Divine authority, 
that which the Eomish Church solemnly declares. And what 
does it solemnly declare? It is. Thai the Anglican priesthood 
did carry vnth ijtem, on leaving the " Catholic " Ch/wreh 
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any gospd atUhoriiy whatever;* that their pretensions wre/alae; tha^ 
thet/ preach heresy, againalwldc/t the "Catholic^' Church, in dayethaf. 
are past, and, therefore, when near&r the apoiloUc period, has leiti/led 
by burning sundry of tltem to death; and, finally, that both they, and 
all who/ollow t/iem, are in danger of eternal perdition t 

TMb ia, indeed, a sad pass ; and I cannot help tiunting tiat if 
the " historical succession to the Apoetlea " has split into twx) 
" branches," whereof the younger declares the elder to be so 
corrupt that no one could "entertain the idea"f of connection 
with it, since it was " drowned in abominahle idolatry,'" " for the 
apaoe of eight hundred years ; and, whereof the elder, on the 
other hand, calls down frightful imprecations on the younger, 
as an imposter and a deceiver, in danger of hnll fire^ — it bocomea a 
matter for veiy aei-ious enquiry as to tohat sort of Apostles th ey maat 
haTebeen,J to whom two bmcA "branches" have "succeeded"! 

J.W.C. appeals (on p. 17) as to the absurdity of imagining that 
the whole church could be deceived; and then, in order to palliate 
the grosa corruption of the source through which he maintains 
the Church of England to have received its ministry, he turns 
round and tells ua, at page 84 : 

" If we rejeot her on the Kround of the cormptiona from whioh she 
has pui^ed herself, we might ua well reject Cliriatianity altog-eOier, on 
the same grounds, for tho WHOLE Christian Church wsb at one time 
equally corrapt." 

Can any icliok Church be corrupt and not deceived ? 
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These are only a few of tht* contradictory atatementa with 
■which the pamphlet abounds.* That it does so is not the fault of 
J.W.O., but arises from the impossible task he has undertalien. 
This task is, to make a syatein of relujion of iiuxiCs vnvstiivm, 
tally con»tgtenll>/ vtilh the letter of Scripture. Ajs to avoiding con- 
tradiction to its spirit, he does not appear even to attempt it. And 
eveiy mao, no matter what his "mental powers and hia 
judgment," and every sot of men, no matter whiit their learning 
or their wisdom, who take upon them to comprehead the Scripture 
without first becoming as little children, and being dependent 
on the Spirit of God for a true understanding, are hable to faU 
into the same snare ; for our Lord Himself has said, and His 
words will never pass away, " I thant thee, Father, Lord of 
heaven and earth, that thou hast hjd these things from the wise 
and FBUD£NT, and hast kevsaiiED them unto bases." 

I will now examine J.W.O.'s conclitsions on the aubjecta 
of ministry, and the effect of the outward "ordinances" on the 
soul of the person who receives them. He has not treated theae 
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in the saniQ order ; but I pat ministry first, eince by Mb It 
showing (p. 83) if our Saviour has instituted such i 
ordinanceB, he must have commissioned an outward priosthood 
to administer them. If, therefore, the miniatry contended for by 
J.W.C. aa thus empowered, should not prove to be tlm real minialry 
set up by Christ, but a spurioua one, the ordinancoB administered 
by it must also be, not the real ones, but spurioua ones. 

He mentions (p. 84) that Friends used to speak of the paid 
ministry of any denomination as a " hireling ' ' ministry ; and, as 
if in opposition to the command of our Lord, " Freely ye have 
received, freely give," he quotes (p. 85) the statement of the 
Apostle that " they which preach the Gospel should live of the 
(Joapel." The inference is, — and here lies the falsity of this 
method of reasoning,— that they who preach should be paid 
for preaddng. It by no means follows, that if by the espression 
"live of the Gospel" Paul meant all that some assume, — it 
by no means follows that they whifch preach something else than 
the Gospel should live by preaching that aontething else. So far 
from being paid for preaching any other Gospel than Paul 
preached, whoever did so, no matter how high his standing, is to 
" be accursed," 

And what was Paul's Gospel? It was the preaching of Jesus 
Christ, Hia incarnation, death for our sins, ascension, and inter- 
cesaion, and his saving spiritual ministrations in the hearts of all 
men, specially of those that believe. All this — but this was not 
all. There was something else which gave to all this its efficat^ 
and life, the same thing which Fenelon speaks of as accompany- 
ing the word of our Saviour. [See note -p. 5.] Paul's Gospel was a 
miniatering of the poioer of God to his hearers; it was not man's 
wisdom exercised in diaaertations about that power, "My 
speech and my preaching was not with enticing words of man's 
wisdom, but in demonstration of the Spirit and of power, that 
your faith should not stand in the wisdom of men, but in tlia 
p0vr?r of God." 

That was Paul's flosf^el — something which aroused n liviaj, 
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divine power in his hearers. And what was his commission f 
He tells us in the same passage that some of his alleged followers 
love to quote about ** living" &c. He says that necessity was 
laid upon him — ^that there was a woe against him if he preached 
not the Gospel; that even his ^Wewa/rd^^ would be in making the 
Gospel withoiU charge to the Corinthians. 

Wickliffe translates the passage : — 

Forsoth nede lith [lieth] to me; forsoth wo to me if I schal not 
euangelise. Forsoth if I wiUinge do this thing I hane mede ; sothly if 
agens my wil, dispensacion is bitake to me. What therefore is my hyre^ 
(or mede,) that I preching the gospel, putte the gospel vnthorUe spence 
tahynge, that I mysvse not my power in the gospel. 

Tyndale's version is : — 

For neoessite is pntt vnto me. Wo is it vnto me yf I preache not the 
gospell. yf I do it with a .good will I have my rewarde. yf I do it 
agaynst my will an office is comitted vnto me. What is my rewarde 
then ? Verely that when I preach the gospell, I make the gospeU of Christ 
ffe, that I misvse not myne auctorite in the gospell. 

Now how many ministers of any denomination can honestly/ 
say they went into the ministry as Paul did, because necessity 
was laid upon them ; or, that, like Paul, they felt a woe against 
them if they preached not the Gospel ? Or, that when they did 
preach, their speech and their preaching were **in the power of 
God?" Or, that they, like Paul, considered it their reward to make 
the gospel ^^ without charge^^ and "vrithoute spence taJcyngey^ and 
^^fre^^ to their hearers ? Or that they fear taking anything from 
their hearers, would be to " mysvse " their power in the gospel ? 

Is it not a fact that a large number of men take the Church 
of England ministry upon them, who are not even " converted " 
men ? Do we not read that ** Unto the wicked, God saith. What 
hast thou to do to declare my statutes ?" 

Such men as these, at any rate, arewo^to **live of the gospel," 
Seeing that they were never called to preach it. And they a/re 
in the broadest and worst sense of the word, hireling ministers^ 



" KITUAUBM OE " QTJAKEBISM. 



Yet is it not a iact that the Church ayiteiii provides for these to 
enter, without let or hindrance, provided they are learned in the 
wisdom of man, iwtd not glaringly immoral? * 

Is it not a fatt that the lafge •majority of those who enter this 
ministry, do so hecaiLse they want to get a livelihood in a respect- 
able position ? Do they not themselves talk of going into the 
" Church," precisely as they do of going into the practice of the 
Bar, or Medicine. Are not these three high-daaa trades, or as 
we term them all three, pro/esniongi And of these three learned 
profeaaiona, is not the one which parades before ua the words 
''benefice" and "hving," the very one which relates to preaching? 
And whoever preaches, or goes into the ministry /or the sake 
of itt emolument, whether he be a worldly-minded archbishop 
with his tens of thousands a year, or a dissenting preacher with 
his fifty, /le i» n hireling minister. 

The evil of putting eii,ah men as these into the miniatry, ie 
in noway lessened by going through the form of hearing them say 
what they ktiow to lie untrue, and what everybody else concerned in 
the matter believes to be untrue, viz : that such men "trust " that 
they are "inwardly moved of the Holy Ghost to take upon them 
this office and ministration." It is vain to say that we must leavu 
this to the candidate himself, and to the trjearcher of all hearts; 
they who ' ' ordain ' ' a man to the ministry, whom God has not 
truly called to it, do not leave tlie matter to Ute Searcher of litarU, 
bat take upon t/temaelves to proclaim his JUness. Does not part of 
the ordination service consist in reading the words, " He that 
entereth not by the door into the sheep/old, but cliwheth up some othtT 
loay, the same is a thief and a robber " i What then are those who 
are guilty oi /lelpiay such a one to climb up some otiier way, and 
who commit the sheep to his chaise V May it not bo said of them, 
" Wliien tiiau sawest a titief, llten tlwu cnnsentedst wiUi htm" t 
Ordaining worldly men to preach the Gospel of Him who waa 
not of thia world, is very aad work, say what one will ; and they 
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who are gTiilty of it may well cast about thfin for foolish excuses 
to cover their shame. 

One of my most valued personal friends, ^ — a dergyman^told I 
B years ago (at a time when I had but little leaning to 
iolemn conviction, that three- i 
1 the Church of England were " nncoi 
1 impression is that this statement i 
iven if it were far above it, the system \ 
t multitude ot those who are dead in ' 
trespasseB and sins, to declare Gtod's statutes, is rotten to t/ie very . 
liearis core — is a system of confusioa and every evil work. 

EecoUect, I am not libelling individuals ; I speak but the i 
simple truth of (/w system. A ministry which 6^ its inherent ' 
arrangements provides for the admission of hirelings, is, disguise 
it by whatever name we please, a hireling ministry. 

To say that all who enter its ranks are hirelings is quite 
another matter, and very far from my thoughts. I know bright 
and shining Christiana who are in this ministry — and they are 
no hirelings ; but they are rare exceptions ; good men in a false 
position, many of whom mourn over the evils to which they are 
unwittingly a party.* 

But rnonei/ is not the only hire a man may receive for 
preaching. There are wise and eloq^uent men, many of them 
men who have experienced somewhat of the power of religion 
on their own souls, who loork up tlieir own. ej^periences with what 
Uieir leariiitig enables them to gather from books^BomB of the 
" popular preachers " and the " fashionable preachers " of whom 
we hear so much ; and who have become popular and fashionable 
by carefully endeavouring that iheir speech ajut their preaching 
should be in enticing words of man's wisdom. And these men, 
striving with all their might to do what Paul condemns as 
opposed to the Gospel, are no true shepherds, but in deed and 
truth, hirelings, "wilhngly" doing that for which verily they 



One or tho best men who he 



id tniniBtry, John Flelt 



nalhlng ; that lay the Lord anya, uid the Lord hath na 



ss 



" aUAKEIUaM. 




have their "reward." Not Paul'a "re^parrf" most certainly : for 
that wrts that he might make the Gospel '' willtout ohtwge ," dp "/*■«," 
tuhia hearers. What has "living of the Goepd" to do with such 
men aa these, seeing they never preach it ? 

This, then, ia the priesthood on whose behalf J.W.C. contends 
that they are the sucoeBsora to the Apostles, and ' ' commiasioned' 
to haptise. 

The aysteni that lays itself out on purpose to secure such 
preachers as these, mating the enticing words of inan'g wisdom 
its very aim and object, and ignoring or disbelieving in the demon- 
stration of the Spirit and of power — ^the system which is wholly 
aimed at mating men able ra.inistBrs of the New Testament, noi 
of the Spirit, bid of the letter, is a system utteriy opposed to the 
feingdom of Christ ; and, for their steadfast testimony against 
this rotten hirehng system, for the testimony of Jesus and the 
Word of &od, hundreds and thousands of the early Friends 
gave up all that men hold dearest in this hfe, to suffer pereeou-' 
tion, and imprisonment, and, some of them, death. 

Let us next examine what J. W. 0. supposes to be the authority 
from which this priesthood derives its commission. He is speak- 
ing of the conversation of our Lord with Nicodemus, and says : — 

Jesui answered; "Verily, verily, I sftyimtg thee, Eioept s, man ba 
barn again, he canaat. see tlie kingdom of Qod." Nicodemus, not nnder- 
st-anduig this saying, replied : " How can a, man be born when be is old, 
can he enter the second time into his mother's womb, and be born ? " 
If our Saviour had merely meant that a man muat first be " regenerate " 
acuording to the popular interpretation of that word, or, " converted, 
cleansed, and introduced into newness of life by the Spirit of Qod," 
it IB reasonable to suppose that He would have said so, as it 
would have been perfectly understandable , and would have removed 
Nicodemns's difficulty at once, it being easy to perceive that a man 
should experience a spiritual change. But if that were His mean- 
fj^, Hia reply only adds to the difficulty. He answered ; " Verily, 
I say onto thee, eioept a man be bom of water and of Iht 
Spirit, tH cannot enter into the kingdom of Qod." Why ahould 
fie now add the word " water," if He had been speaking of a spiritual 
change only, before ? Nicodemus was again astonished, and exclaimed : 
' How can these things be ? '' Now Nioodemua was a rulet of the Jews, 
and ought to have been well acquainted with their customs. He might 
hnve remembered, that baptism with water was a practice adopted by 
the Jews ia the coae of their converts, alid when a Gentile entered tha 
ancient family or church of God, he was considered so entirely a new 
man. that ha whs spoken of as " born again." So our Savioiir replied4 
" Art tbon a master of Israel, and knowest not these things P " If wata 
i baptiiin was here referred to aa the initiative rit« on entering the dbi^ 



or kingdom of Qod, what ploinor worda oould Christ have used to expliii 
His meBuing to a lew? It it were not inteaded, ia it likelj that He l 
would, without any olgeot, have used words which He knew (for He inew ( 
aU things) would, with one eioeption, deoeiye His church foe more than 
1,800 years, aud. to all appearance, wiU do so to the end of time ? this 
one exception being a, small soaiety which came into existence two 
hundred years a^, has siaoe beou gradually deoreaaing in numbers, and 
of whose members a large section have become UnitarianB. • 

Now consider tho amazing inconBistericieB in tliis |iBrftgraph ! 

J.W.O. informs ua that tho words "born again" wore ia 
common use among the Jews, in a, figurative sense, and must I 
have been familiar to Nicodemus, in that seme. 

Now if he was familiar with the phiuae, at uU, why should J 
he he astonished at it? People are aglonin/ied at things tHiey Aearl 
for the first time, not at such as they are well acquainted imth. 
And if he knew that these words were in common use in any ■■ 
figv/rative sense, why did he put his question in the broadest way 1 
to show he took them literally ? 

But more. J.W.C. tella iia that the Jews used the words j 
reference to the rite of water baptism. If this I 
how is it that Nicodemus who knew aD about this rite, did \ 
not even so much as suspect that " bom again " referred to it, 
even when he heard the words repeated the second time, in con- J 
nexian with the word water t 

For that he did not comprehend the meaning at all, is clear I 
from his final exclamation of amazement, " How can these 
Would he ask hnw they could bo. if he was already 
iar with them ? 

But, perhaps J.W.C. will eay he did understand them in I 
reference to Water Baptism, and that his second expression of J 
amazement was caused by the fact that a spiritual change must 1 
be experienced? He has already answered such a supposition i 
by his own assertion that, with a. few words of explanation, 
Nicodemus would easUy have underatood that ! 

• Tbls rererq to ■ dlvliion t,air,nt FrleDds la tbe United Stalea, The hint intunded la 
it wonia te tQ MMrt that the la» of_ >loie« topded loiaohitry, hociuse a ■' large MoHgn "" 
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There is one more resort for him. Perhaps he mil say that 
NiaodemuB waBaatouiBhed to hear that admission to the Christum 
Church was to be by a certain rite ? And yet J.W.O. has gone 
out of his way to show that the Jews used the same rite of 
admisaion, and that Niuodemua " ought to have been [Why did 
he not Bay "muet" have beenV] well acquainted with their 
customs " ! 

In short the passage thus twisted to suit a foregone conclusion, 
not only contradicts common 8en.Be, but stultifies the very object 
for which it was twisted. 

And what is this object? It is to prove that our Lord meant 
that outward material water was to be sprinkled on us by a 
clergyman, as the means of our entering Ilia Kingdom ! * 

Our Lord himself warns ns to take heed hoio we hear, and 
guarda us against the fooUsh imagination that " he knew (for 

utDfutlnganddiiuUnglathB-'SftcnimeiJt.-' At p. «S, J. W. C. says thM " ■ Bin of Iwdw 
wUl deSla Ihe inul," nail edm on to >«k »h>t tbBrn ii " iDCDdiilBUiit with lereUtiaii or 
exparleDce in HUppofelDEi tbAt BDmethlng whluh BDtHra or toucliei the body mBy Alaa b«ti«BI 
tbfl >Qnl, ifGodkaiMOedH id.'" Tbis "if" li entiislr ImlcvBot since It 1b ths niy 
point It iBine. Ona mlfbt u well uk vhf BQCb ind aucb % tbiag sbould oDI be Bach ■ tuiA, 
'^'V" It la true, 

Al to ft Ila ot the bodf defiling tbe Bonl, It Is ■ mere perrerdon of norda. The twlj li 
not tbe oHsinatoT of aln, bDt ad iDStrmflBUt of Ita occonipliiibmBnt. It la not the bodj nor 
■nrthlng bodllr, Ibat duBles the mul, but tbe Don-upt Kill. Tbe sin lies la tbe velr tnWii(, 
fn the GwM^ht, even before It boB time to doTclope Into eotlon ; end Ulcoh d*eUA Btroogly 

tba loul and not of tbe bod/ ; " BhaU I ^ve mf Unt-botn foi mr trnnigreulon, the fniit d 
TBS body (or tba sin afnytoal •" 

Aa to uUds '- what there Is IncDDilsteoI vltta rtvtlalloa In aappoilng tb&t aomething whlcih 
BDten the bodr our bensDt tbe wil," I snawer, that it Is InconsUtent with the aiprea 



.^ .. . ._ _ „ outb Mnnotdoflle a mao, odthir 

OMX tiut whieb ffooth in at hU noDDth porlT}' him. 

It la alM IneoniiBtent with Che Btatenunt of Paul, that tbe "Kingdom of God li notmsM 
and dtlnk," bnt rlgbtaoDiingu and peaoa and Jo/ in the Hoi; Cthoat ; " and with the amir- 
atuwofoBTBavlDiu, thatwMial "itlaiheSpIiitUutqulckenelh.tbeBeihprofltetbnoUlng i' 
rortt "tomething whlehloueheBocantera" thefleah, "ma; alaobeni^Bt the luuZ,'' theOaih 
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Inordlnata aatin'i or diinldtig, ud tbe like, r ^mdilr grant It. of coane. Bnt thla haa 

MncOTI by tlu IhiniF aUn, and bg Oic water luid in waihinu. Jiut aa benaBt was confacMd 
dincHy by touoblng the ham of Chriit'a gannaot. which ha iuitances u a ean In point. Is 
Other vorda, he ii not pleading for the "low chorch" doctrine of ritea amplojP«d M 
"ontvanlaBd vialtile ilgu, orn^nbolB, lie..' but for the "high chorch" doetrlnH of tba 
'• mi prttmee," viA"baptiimatrtfiiMntio»:" tbatli, ol outirml ritaa agtaallr obk/Iii i tuf 
Inwud ud iplritotl gtaca. 
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te fcaew all things " ) would mislead the " toige and j:»-udent " 
from whom ho piirpoaely "hides" hia mysterieB. That foolish I 
imagiaation is, that anything which is outward and materitd can ] 
give birth to Spirit. " That which is born of the_^^«A i&fle^h ; " ] 
and that which is bom of the outward is outward. Is material | 
water outward ? If so can a apiritval birth result from it? 

There is a wator^the pure river of water of life that is I 
apiritual ; and that which is bom of spirit is spirit. Yes, this ui ] 
the water, without washing in which, the sin-stained soul can 1 
never be cloansod, and without drinking of which, it c 
live. This is that fountain of living water which om 
Eedeemer offers to give unto any man that cometh unto Him, I 
that it may be " IN him a well of water apringing up unto eme- j 
laating life." Mark how perfectly this accords with the declar- 
ation He has elsewhere made, that "the Kingdom of God ig 1 
withinyon ; " and with what He said to Nicodemus about the only 
i by which a man could outer that kingdom. For v 
who plead for an outward, or corporal baptism, hesitate, at 

.e time saying that it is, and at another that it le rwt, essential 
to salvation, every true Quaker boKeves that Baptism is 
ahaolutely essential to our entering the kingdom of heaven ; and that 
unless a man be bom of water and of the Spirit, he can never see 
that kingdom. But as the kingdom itself is inward and spiritual, 
and must be entered by a spiritual birth, — so the umter pertaining 
to it must be that living spiritual water, of which our Saviour 
speaks, when he offers to give it unto anj/ man that cometh unto 

I TTith ; that living spiritual water to which, we read in the book 
U Eevelation, the Spirit and the bride bid us come and partake 
K freely, 
B Of the baptism with tfiis water, whereof any outward washing 
Kthe flesh is but a shadow, the Apostlo Peter says, (after re- 
j^ring to Noah's flood) " the like figure whereunto, even baptism, 
feow savetli us." And, evidently to guard against his words 
being taken as referring to caioutward rite, headds in parenthesis: 
{"■not the paiting away the JUth of tlteflesh, but the answer of 
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B good conacience towards God,} by the resurrection of JesuB 
OhriBt."* The " washing of regeneration and renewing of the 
Holy Ghost" is the baiitiani which bi'inga this " answer," for 
it purifies the heart ; aad as our Saviour declares, " Blosaed are 
the pure in heart, for they shall see God," so they who are thus 
washed and thus purified, do see, and do enter the kingdom of 
God of which Christ spoke to Nicodemus. 



* At p. 47, J. W. C. myi:— "The yarj' words seiied upon by tha FrloDds In jnpport at 
their viBwi «o (offlclent Id Ihenuelves to prova that pBler »is referriHK to biptim wltb 
mter : lor vby ihoiild he >ij It wu ' not the putting away ol the aith d^ the ^ah ■ U he 
weiB Bpaikinc 011)7 of thB npirit? Hu tnnsthave had the fleib also in hla mind." 

gqajd AgalQBt mlatakea when they Hre too gUring for their commission to b« at aU Ufcelj. 

puuraph jiut quoted : for he has bo fnUy and sa acEurately eiprosaed the yiewa of Prlendi 
Inlt thai, with one tciaing ^terstion, I adopt it, line foe line and nord for word. That 
alteration ii dmply raadlEn "iml™" (or "if," ImmBdialelj after tha qnotaHpn from Petsi. 
The reidec tees plainly enough what J. W. C, hu Dverluuked— vIe.. that It it not a aiiei- 
tJan at all ol vthnlfLer Peter wae refQirlng to baptlim with water, aor ■tclteVitr "he must bsTfl 




il It with hie i>en. but hoin he cefen to bapUlm 

totbenorth, bultotheiouth, wonldhenotngaidltil 

hB°hX^ 

~ To ».e Bouewlat «alii qnestlnn. " THivehonld Peter aay It was 'iml' the putting away 
[heUthotthefleah. If bewsreiipiiaklngDnlrDltbuiplrlcr I HoiwecBKaujg he wlahad to 

thgputUog away ofthe Blth nf the flesh. 1 'tally agree irltli J. W. 0. when he eayi that 
theie yen words "priwt that Pelar wm reforrlnn to water baptlani," bscause water baptlnn 
is a putting away the llithot the fleih—(» what Peter "had la his mind" lor the pnrpo*«o( 
oonttaHlDE with lometblnE else, which it was "not." 

Thli-nal" seems to mag .1. W. C. very uneasy, notwltbitmidiDg his assertion that the 
pint of the eentonce In which 11 oociiii "provee" somelhing In faTOoroI his views; lorbs 
tunu ronnd In the nut paragraph with the enKgasUon that the said part uight be " amlttML' 

" The words of tiplaiuiiion are In pareathesU, and might thsrefors he omitted or ban*- 
farred wlthoat Injury to the sentence, which wonld then [more correctly, and wiUeut Bsfr 

I would here ask J. W. c' thiiia very simple qnsstlons. let. How is it that onv irorAi 
which are "words of exptanation,^ uul "taffltitut in Ifitmwlva to prove" a controvBTtaA 
p^l, cui be " omitted " from theieutenco to which they belong, "without Ininry"(altt 

and. What poirihle DsB Is thera^ In omitting tham if their being so omitted would tut 

how can tbey read " mora carTeotly " t 



J.W.C. states that Peter's having written them prmiu tomethlng ImparUnt, It would be 
batter they should be retained than ellher omlHsd or transferred. 

Itlsalioundeiliabletoomlt or transfer words (rom a psssaga of Borlpturo, even If "no 
alteration in the sense" Is Involved by dohig so: becanse there li, oerUlnly, a posslbllilT dt 
lu being mistahen for an atleii'^ir fff nuitiiiHA an BlIeniltoH. 

It Is opening a »ery wide door to leava out or transfar words In Iho Bible because they will 
■UU make sense when thus dealt with. We might "omit" or "transfer" the "iidEi" la 
iUs ten comnuuidmenu u well as the partlcnUr "not" in question, and the passages in 
thleh they oiwnr would undoubtedly make lenia : but as It would not be the lami teatt. 
It wonld be safer to let them remain as tbey are. 

. ... ,. ... ... .. 1 Kill, a specimen of the te« with the " aipUnalotr" 

wntenee: and I admit thstln this cue II cloes not In 
There sUll remains the stslement that baptism wm 

Iglnally stood. -prorM" all that he wanted : and than. 
part that dou prove It, he tnms II npeide dow 
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Elhe vurAs " the Wee figure" in oar trauslation, are not an exact 
dering of the Greek, wliich ia, " the thhig figured .■" ae for 
instance tile was impression of a seal, or the "mark of a printing 
type, as oontrastod with the seal orthe type.* A little reflection 
will shew the fitneaa of this meaning : for if the flood was a t^/pa 
of something to come, that something niiist be lite reality — tiia j 
thing figured ; not merely another type. Shadows belong to sub- 
tances, not to other shadows ; and even the highest metaphors 
are but sliadows to outline to ub new truths. 

If Quakerism seeks to draw men away from edl types and | 
shadows, it is to urge them to lay hold of the eternal, enduring ] 
substance, the life and power of religion in the soul. For every 
type and shadow is intended for an end, and that end ia, to leach 
nj)art;\)\xt " when that which is perfeetie come, Oiat which U in \ 
a done aioa/y." 
I have not foUowed J. W. 0. in his remarks upon the " Zord't j 
Supper" because Friends' belief with regard to it is so much 
in aeeordance with what is ospressed in the " Book of Common 
Prayer," in the last paragraph but two of tl 
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the Sicfe," that I need only quote it. The reaaon I have giTen 
on p. 12 ia, in very truth., a "just impediment " to our tating 
the ontward olomects, when they are no longer accompanied by 
the Spirit that alone rendered them of value ; for we might ae well 
expect benefit from washing now in the pool of Siloam, whoae 
waters the angel once troubled, as expect life from any form 
when the power has depaiete.d fi^m it. 

What the "Book of Common Prayer" Bays, and Friends 
believe,* is as followB :— "But if a man, either by reason of 
extremity of sickness,! or for want of warning in due time to the 
Ourate, or lack of company to receive with him, oa by ajtt other 
JUST iMPEDistEifT, do not recoive the Sacrament of Christ's Body 
and Blood, the Curate shall instruct Tiim that if he do truly 
repent liim of his sins, and uteadfastly believe that Jesus Christ 
hath ftufi'ered death upon the cross for him, and shed His blood 
for his redemption, earnestly remembering the benefits he hath 
thereby, and giving him hearty thanks therefore, he doth eat 

AMD DEINK THE BODV AJID BlOOD OF OUE SaVIOTTE ChsIST 
PEOFITABLY TO HIS soul's HKAT.m, AITHOUOH HE DO NOT 
BEOEIVE THE SaCKAMENT WITH HIS MOUTH." 

If tliia teaching be true, — and every member of the Cliurch of 
England is bound not only to admit, but to maintain, its truth, — 
mark what foUows from it, as clear as simKght. It is that, 
" The SaorainerU of Christ's body and blood," is not that body and 
blood iteel/hu.% soimtldng eUe — ^whether a sign or symbol of it, or 
lohal, we need not here determine. It is enough that the Prayer 
Book expressly assures us that a person in a penitent, humble 
state of mind, not merely may, but " doth, eat and drink the 
body and blood of our Saviour Christ," and, therefore, takes "thb 
Lord's Sutpes," mtitout receiving bread and wine " with hia 
mouth ; " which would bo an impossibility if outward broad and 
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wine were the true Supper of the Lord, To maintain, then, t/tat 
tohetheLord'sSupperiWhichiano^ really BO, is to maintain what is 
false ; and, in so far, to durogato from the truo and soleum mystery 
itself, by making the command of Christ apply to an outward 
aot, instead of to a spiritual one. 

The acriptures stetidily point, all the way through, to one great 
end— our redemption from sin, and coming into union with 
the Divine nature, which is the true knowledge of Christ ; and 
the inspired writers who penned them, use a variety of figures 
having refereaue to the attaining or the enjoyzneat of this state. 
It may well become the wisest and greatest men on earth, in 
approaching such solemn and mysterious subjects, to say with 
David, ' ' Such knowledge is too wonderiul for me : it is high : I 
cannot attain imto it," instead of taking hold of passages in their 
own will, and, but too often, applying words to an outward 
symbol, that were never intondod for aught abort of the hidden 
reality. I feel it to he a very solemn thing to q^uote . Scripture, 
even in defence of what I most surely believe, and desire that 
both the reader and myself may ponder, with fear, the testimony 
of John, at the end of the book of Revelation : "If any man 
shall add uato these things, G>od shedl add unto him the plagues 
that are written in this book ; and if any man shall take amay 
from the words of the book of this prophecy, G-od shall take 
away his part out of the book of life, and out of the holy city, and 
from the things which are written in this book." 

The remarks on p. 77 that J.W.C. "trusts that it will be 
clearly understood that he is not contending against a spiritual 
meaning, but only against excluding the outward," sounds well ; 
but that it is easier to use such words, than to abide by their real 
import, will presently appear from the following c[uotation. It 
is the last I shall make from the pamphlet, to show where the 
author's final conclusion lands him ; and must leave the reader 
solemnly to decide whether he is propai-ed to trust his eternal 
salvation to the same false hope ; or whether he will seek for a 
aurer foundation. J.W.C, says : — 
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While faUy adnutting to my friends the importance of their spiritnftl 
views, and believing that many of them have received the Holy Qhost, 
and bare hod their spirits clesiiiaed and their ains washed away, and bare 
been united to Chriat without submitting to the outward ordinance of 
baptism, and have tasted of the bread of life and spiritually eaten of 
Christ's body, and had oomrarmion witii Him, without having partaken of 
the Lord's Supper, yet they must bear in mind that they know not what 
they have U»t by their neglect of these duties, and must not flatter them- 
Belves with the idea that they are doing right, or are justified in the sight of 
God, because " grace has abounded," but rather be thankful that Gx)d 
accepteth a willing mind, and, as Egbert Barclay eipresBes it, " winketli 
at ignoranoe." And I put it to them, whether they would not be stand- 
ing on much lafer ground if they accepted their Saviour's words in their 
obvious meaning, and submitting to or receiving these rites in /ailh, 
humbly iielietiei that their ains were washed awayi that they were made 
members of Christ's body : that they Jvtd tasted of TTia fiesh and blood, 
wiHioui having felt all these thingi; rather than, by waiting until they 
could feel them, to run the risk of depending more on their own spiritual 
eiercises, and their own apprebented submission to the Holy Spirit, and 
their own perceptions, than on the free and ujimerited mercy of God. 

To my mind, it is a much stronger evidence of failh and humiliftf for a 
man to believe that he is In possecsion of these benefits without sensibly 
feeling that he is, than tor him to believe it only after his mind has been 
exercised and his feelings wrought up to a stat« in which he can, or 
imagines he can, perceive them j and that there is far more danger of self 
deception in the latter cose than in the former, and infinitely more 
danger of spiritual pride and aelf-righteousaess. 

And this, then, is the end of it all ! J. W. C. has written t^ia 
book, of nearly a hundred pages, to show that he has found 
a more excellent way of salvation than " the purely spiritual 
system contended for by Friends," and (Ai* is what it all 
comes to l—Thia ineomprehensibls del%ision, That the work of 
religion on the soul consists neither in feeling* nor perceiving 
aay spiritual benefit whatever, but in believing that we are already 
in possession of it ! That it is safer^more consonant with 
humility and less likely to lead to self deception , for us to " believe' ' 
we are in a certain state in the sight of God, than it is to wait for 
Him to enable us to fed or perceive that we are so,— lest wo 
should after all onfy " imagine " that we did feel or perceive it. 

I have, with great care, read and re-read the paragraphs just 
quoted from J.W.C. to make sure of not misapprehending his 
meaning ; but feel ao convinced that he puts forward a doctrina 
of highly dangerous tendency, that I believe the following, from 
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a faithful miniBter of the Clrarch of England, ivill be worth 
weighing aeriously in reference to it :■ 

"SomeiiTueB the delusion growa to that height, that the fajrther he[the 
professor] goes from the kingdom of Ood, the stronger he imagines his 
faith. He even apeaks oontemptuoiralj of that kingdom. He callH right- 
eoiianeaa, peace, and joy in the Holy Qhoat, a/rome of seaaible feeling, a Low 
ition, beyond which he has happitj got. Ue thanks God he can 
est upon the bare word, without an application of it to hJB heort; 
Lnac 13 t^ say, he can be fnlly satisfied with the letter without the Spirit, 
he can feed upon the empty husks of notions and opinions, as if they 
were power and life. 

"The end of this dreadful mistake is generally a, relapse into gross sin: 
■witnesH the falla ol David and Solomon ; or what is not much better, a, 
settling in a form, without the power of godliness, oa the Laodiceana 
of old, and too many now, who have a name to live and are dead. The 
only way to avoid this precipice, is to follow the light of the first mani- 
festation, and look daily for new visita from Chnst, till he makes hii 
abode with us, and we walk in the light, as he is in the light. A 
manifestation of the Spirit last year will no more support a soul this year, 
then air breathed yesterday will nourish the flame of life t« day. The 
snn which warmed ua last week, must ahina again this week. Old light 
ia dead light. A notion of old warmth is a very cold notion. We must 
have fresh food doily, and though we need not a new Christ, we need, 
perpetually, new displays of his eternal love and power. The Lord 
taught us this iniportaat lesson, by making the manna he gave Israel in 
the wilderness, to disappear every day, and causing that whiah was not 
gathered fresh, to breed worms and stink. Nevertheless, as the mysterioua 
food kept sweet in the golden pot in the ark, ao doea the heavenly power 
in Christ, to whom every true Israelite will oome daily for new supplies 
of hidden manna, for freah manifestations of the Holy Spirit." ' 

Loot at J. W. C.'afirst paragraph, and see what strange state- 
ments it contains. That " many " Friends who have never par- 
taien of the outward rites of Water or Bread and Wine, have j 
nevertheieas " receiTed the Holy Ghost, and have had their * 
spirits cleansed and their sins washed away, and have been united 
to Christ," and yet that they would have been on much safer 
ground if they had made use of the outward rites, and then 
believed that their sins wsre forgiven, &c., than to have waited to 
fed that they really wwre so. J.W.C. hints that these persons 
whom be declares to be thus for advanced in the Divine life, 
have attained to their union with Christ whilst walking in a 
course that inclined them to self-deception and spiritual pride ; 

K hints that the perception they had of their own state before 
■ Flrt(di«r>a I 
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God^ 



they '■ 



la perhaps only what they imagined they could perceive! 

forgets even lo hint hy what meana he Aimielf diacovered 

" had received the Holy Ghost," and had " had their sins 

. away," and had "been united to Christ" and had 

" gpiHiually eaten of His body ! " 

Does he make these atatomenta concerning them from what 
they told Lim about their own condition ? If bo, he believed 
they were able to perceive it with certainty, or he would not 
have accepted their testimony. Does he make such statements 
about them from hia ovm observation ? If so, he forgets to tell 
UB how it is /le can " believe" about another, what he hints 
another cannot with certainty know for himself, but only 
" imagines " he can perceive ! 

I think it was Cecil who once said, that he had often heard 
men who professed to have found some easier way of being 
saved than taking up their cross daily, but that he had never 
yet met with any such who could sAow him ikeir bargain 1 

Tea, darknssa : this is the end of it all. A scheme of salvation 
built up izom a dark apprehension of the letter of Scripture, 
and from various traditions of men, results in this:^ 

That we must not wait upon the Lord for the leadings of His 
Spirit, and to feel after His presence, leat we should be led into 
aelf-deception and spiritual pride. We must not wait to receive 
that mighty faith which is the gi/i of God, but must lean upoa 
our own " humble belief." 

We are to be sprinkled by a prieat — ond at the hands of ft 
priest we are to take bread and wine, and then " humbly 
beheve " that by " our own apprehended submisaion " to these 
outward rites, we have suddenly come into possession of ^iriHud 
benefits — that we are rich and increased with goods and have 
need of nothing ! We are not so much aa to Jeal or perceive 
these benefita, but believe in what all experience and the plainest 
foots contradict — viz ; that by an outward act performed in our 
own will and at the wiU of another man, we have escaped the 
wrath of God, and have undergone the mightiest of all changes 
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— from death \mto life, — ^when all the time we have neither felt 
nor perceived any change of any sort whatever, — and then we 
are to find ourselves in such gross darkness that we are not even 
to ** imagine" that we perceive aught of the presence of the 
Holy Spirit, lest it should lead us to self-deception ! 

Compare this gloomy uncertain state with the assurance of 
Christ: — ''He that followeih ME shall not walk in darkness y hut 
shall have the light of life^^ 

** The light of the body is the eye : therefore when thine eye 
is single, thy whole body also is fuU of light ; but when thine 
eye is evil, thy body also is full of darkness. Take heed there- 
fore that the light that is in thee be not darkness. If thy whole 
body therefore be fuU of light, having no part darky the whole 
shall he fall of light, as when the hright shining of a candle doth 
give thee lightJ^ 

Which of these states J.W.C. has described, as his estimate 
of the Christian's experience, I leave the reader to judge. 

**They that wait upon tite Lord^^ says an inspired penman, 
*' shall renew their strength : they shall mount up with wings as 
eagles : they shall run and not be weary : they shall walk and 
not faint." 

*' They that wait upon the Lord " says, in effect, the paragraph 
I have quoted, ** to feel their strength renewed, instead of 
humbly believing that the Lord ha^ already renewed it, shall be 
in great danger of self-deception, and in infinite danger of 
spiritual pride and self-righteousness." 

"I waited patiently for the Lord," said a man who is 
declared to be "after God's own heart" — " I waited patiently 
for the Lord, and he inclined unto me and heard my cry. He 
brought me up also out of an horrible pit, and out of the miry 
clay, and set my feet upon a rock, and established my goings." 

Would J. W. C, '* whHe fuUy admitting" to the Psahnist " the 
importance of his spiritual views," and believing that he was 
drawn out of the horrible pit, and out of miry clay, and that his 
feet were set upon a rock, and his goings were established by the 
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Lord, consider that David would have been Btandisg' o 
safer grounii, if he had accepted the Divine ■words of the law 
in their obvious meaning, and, performing the various aaorifices 
andofferiagsforsin, in faith, "had humbly believed" that his feet 
were upon e rock, and that his goings werv eBtabliehed, rather than 
by waiting pntiently for the Lord, " until he could, or imagined 
that he eould feel these benefits," "thereby run the risk of 
depending more upon his own spiritual exercises, and bis own 
perceptions, than on the free and unmerited mercy of Giod " ? 

"Sacrifice and ofiering " says the Psalmist, "thou didst not 
desire ; mine ears hast thou opened ; burnt offering and sin oflTering 
host lliou not required." 

Does J. W. C, think that it would have heen ''a much 
stronger evidence oi failii and. humiliti/ " for Eing David to have 
believed that he viae in possession of spii-itual benefits, without 
sensibly feeling that he was, than for him to have believed it 
only after hiH mind had been exercised and his feelings wrought 
up to a state in whit-b he could, or imagined that ho could, 
perceive them? and was /(« in " far more danger of self deception 
in the latter case than he would have been in the former, and in 
infinitely more danger of spiritual pride and self rigbteousnese?' 

Mart, I do not mean that J. W. C. has applied these words 
to David ; but if anyone maintains that two and two are five, ha 
is also responsible for asserting that four and four are ten, 
whether he puts that assertion into words or not ; and J. W. 0. 
must see, on reflection, where his general statements would land 
him, if applied to a particular instance. 

I do not, even in thought, attribute to him the deliberate 
intention of asserting bW that his words reallyimplyj foritwould 
neither be kind nor just to do so. But since he has been under 
the impression that his " reasons " for the course he has taken, 
were ao sound that they would bear publishing, and those reasons 
have drifted him far out on a sea of inconsistencies that seems 
to have no limit, it lies with himself to consider them more 
narrowly, and to decide bow far they may be still worth trusting 
to. In placing before him what I firmly believe to be the tratlt 
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upon the points at issue, I shall regret if any expression has 
fallen from my pen, which savours of dogmatiHra ; for the great 
aim of all religious controversy should he to draw one another 
nearer to Ui£ fear and Jove of God. All knowledge of dootrine, 
good though it be in its place, is nothing if it hringa us not to 
this — ia hilt as dust in the balance in comparison with^ 

This "lilcliIooLovs or God. hIiiko balght, 
WhDH depth untBtbamsd, no man 1cOD»> !" 

And, in bidding him farewell, I do so with a heartfelt desire 
that, whatever his outward profession may he, he may, indeed, 
experience this lore, and so hve in it, and so wait in it, that he 
may, at last, receive that inheritance which is incorruptible, and 
undefiled, and that shall never fade away. 

Every method of interpreting the letter of Scripture, in the 
"will of man," — -in our own will and wisdom, — even if it be 
supplemented by a foi-mal prayer for the aeaistance of the 
Holy Spirit, ends by contradicting not only the spirit of the 
whole Bible, but the letter of various parts of it: and, if it does 
this, no matter how " obvious" it may seem, it is, and must be, 
fahe. 

It is only as we distrust our own wisdom as utterly powerless 
to discover the mysteries of the kingdom of Heaven, that we 
can ever hope to learn them ; since it is by receiving the Truth, 
and being led by it, ax a Ultle child, that we are to enter that ' 
kingdom. For there is, and was, and will he, but owe way of 
eternal salvation for all men,- — the way over which the just of 
every dispensation and of eveiy generation have walked, 
— and that is, obedience to the Light, and walking in it, 
and that Light, shining in the heart of emery man, that Spirit 
striving in everlasting love with every man, is Christ, — now, as 
He was in the days when Paul preached of His outward coming 
and crucifixion, "to the Jews a stumbhng- block, and to the 
Greeks foolishnesa," — a stumbling-block to the formal pro- 
fessors of religion, and foohahness to the wise and learned of 
this world, — but to all them who truly believe in and obey Him, 
Wisdom of God, and the Power of Gfod, 
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In condusion, I would expreaa an earnest hope that the reader 
■will aearoh for himself into the subjects here so briefly touched 
upon. Two eyatema, differing in some points, diametrically, ara 
before liim : let him faitlifnlly and diligently examine them, 
and decida which is true, and which is false. 

For though they profess much that is precious truth, in 
conwwow, — such as, that we can only be saved hy virtue of the one 
offering Christ has made for us all, through. His death on the 
cross ; that the Holy Scriptures are Divinely inspired ; and 
therefore, that any doctrine which is opposed to their teaohing 
cannot be true ; that, without the assistance of the Holy Spirit 
we cannot do anything that is pleasing to God ; with many other 
doctrines valued by all Christians, and upon which it is beyond 
the province of the present tract to enter;* yet they differ bo 
essentially in what may he termed the mode of carrying out these 
truths into practice, especially with regard to their bearing on 
worship, that it is not too strong an expression to aay, that if 
either of them be true, the other must he/a!ae. f 

One of these systems, called RmrAijaM, takes for its foundation, 
the constant intervention of, and dependence upon, man. It maJces 
lis dependant on a priesthood of men to teach us the knowledge of 
God ; and it makes this priesthood itseK leom what it teaches, not 
from Gtod Himself, hut in schools, and from what other men 
have recorded of Him, or have speculated about Him. It makes 
Christ a far distant Saviour, with whom even tliis priesthood is 
only linked by an historical connexion ; and it makes accese to 
Kir" through forms and ceremonies, and various performances 
of our own, and of otlior faUen men like ourselves. It makos 
worship, not a waiting upon God, hut a kindling of eparts of our 
own i a continual bringing of our own offerings, and those of 

le Tfwder miut bitir la mloil that the pnrpoH of thft» pagfli If not to nt fortli til* 



t Tbs «knawledEenieDt, ia ■ ijlven iritEtn, o! lame sterling truths, diwi 
prgtant Urn ryilem ilM^/Tn.in being ■ Iilaa ons ; moj muro tbu tbn preieiic( 
floor. Iq bnid, mbkoa It ifODd and uQurlabiQg food, when it ia mlied 
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other men, for His acceptance. It mates miiiiatry, the faUen 
wisdom of man esercised in etndying and talking about the things 
of the kingdom of heaven ; and finally it makes salvation depen- 
dant on a belief of our own. making up, without any feeling or 
perception of the Power of the Alniighly redeeming us fi^m sin. 

The other system, called QuAKEEiaa, takes for its foundation, 
that man is everywhere fallen, and utterly dependant on Christ at 
every step back towards reconciliation with God,— but that Christ, 
instead of being far off, is jiery nigh unto every 'man. It mates 
access to Him, through no outward form or ceremony, but by 
giving heed to His Light shining in our souls — to His Word that 
is very nigh in the heart. It mates worship, not a bringing of 
offerings in our own will, to God, but a reverent waiting upon 
H 'l" to subdue that wQl ; a learning of Hir" ; a hearing of His 
voice ; a following His leading ; and prayer, not set forms used 
at certain times, but an earnest, spiritual, unceasing exercise of 
soul. It makes salvation, from beginning to end, a submission 
to the work of Chriat upon the soul, whether it be reproof and 
condemnation for sin, or begetting in ue a living and powerful 
faith in the only sacrifice for sin, the shedding of His blood for 
UB, whereby we come to esperience forgiveness, and peace, and 
joy ; whether it be the washing of regeneration, or purification 
with the baptism of fire — with the spirit of judgment and 
burning, to the bringing in of everlasting righteousness. 

It is true it does not promise the attainment of redemption 
without bearing our cross daily, and having to pass through 
Bufferings and tribulations ; whilst the religion of man's inven- 
tion offers us a much easier way. But on the other hand, the 
latter confesses to knowing no certainty as to its condition ; 
pretends to no feeling or perception of it, hut proceeds in a 
vague belief that enda in darkness and a lying down in sorrow ; 
while this takes every step in the Light, and on firm ground; 
proving, testing everything; and presses onward to a definite 
mark, and with the full assurance in tlie end, of that crown of 
life which the Lord hath promised to them that love Him. And , 
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those who have had any sight of this new and living way, long 
to draw others to walk in it — ^to draw them off from rrum to that 
aaointing which is offered to aQ, and possessing which they need 
not that any man teach them, but come to experience that which 
was described by the prophet, when he said : ** All thy children 
.shall be taught of the Lord, and great shall be the peace of thy 
children." 
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